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COMING OUT 
(17th year of Meiji) 
@L) 

At about midnight on March 25, in the 
17th year of Meiji, two policemen, Eita 
Adachi and Kanemasa Hirano, suddenly 
came in. 

In sequel to the prayer-for-rainfall 
incident in the previous year, intervention 
and persecution by the authorities con- 
tinued in the 17th year. My father was 
hardly able to take sleep at night: he 
had to prepare against a sudden visit by 
policemen. In exact proportion to the 
intensified official control, on the other 
hand, the number of worshippers was on 
a steady increase. 

March 25 fell on the eve of the an- 
niversary of the death (of course, ac- 
cording to the lunar calendar). Policemen 
Adachi and Hirano made their unexpected 
visit on this particular day. 

My father recorded how it occurred 
that night: 

“As Chtsaku Tsuji, on this particular 
night, was on his way home at Toyota, 
he encountered the two policemen on the 
north side of the shrine. The officers 
questioned him and he said he was 
returning home from Mr. Nakayama’s, 
where he had a business. Thereupon, 
the policemen took him along to the 
mansion.” 

From this, it is known that Tsuji had 
stayed till late at night at the mansion 
for the day was the eve of the anniversary, 
doing various household jobs, and, was 
unfortunately addressed by the officers 
on his way home. The north side of the 
Ujigami shrine at present faces the gate 
of the General Affairs Department of the 
Tenrikyo Headquarters. 

The two policemen, not content with 
the explanation offered by Tsuji that he 
had been to Nakayama’s on business and 
not for worshipping, took him along to 
the Nakayama mansion in spite of the 
late hour. 

—“At that time Mr. Chusaburo Koda 
was in the room next to the room of the 
Foundress. There were some offerings to 
God and writings by Koda. The policemen 
drew their sabres and threatened him. 
They took the offerings and papers as 
evidence— ” 

The two policemen, as usual, proceeded 
to where the Foundress sat; She was 
sitting on the upper alcove of the resting 
place, which had just been finished in the 
previous year (16th year), where the 
Foundress had moved in on the midnight 
of October 26 (lunar calendar) the 
previous year. She stayed here till the 
moment She ascended. 
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The grandchild of the Patriarch. The baby boy Vee born to Mr. Zenye, the successor to the Beeitarch 
on January 16th, and was named Zeniji. 
visit to the Main Sanctuary, attended by the Patriarch (left) and Mr. Zenye (right) on 26th inst. 


As they reached the room next to the 
aforesaid alcove, the policemen came 
across concrete evidence that the place 
was intended for worshippers. At that 
time, Koda, as a successor to Yamazawa, 
had his abode in the Nakayama mansion 
as a sort of adviser. In the daytime he 
had a desk installed in the adjoining room 
and here he attended to his duties, in- 
cluding writing. Unfortunately, on that 
particular night, Koda had remained in 
the room and was copying God’s preach- 
ings, which the policemen discovered. 
The offerings were probably confetto. 

“What is this? So you betray silly 
people with this.” 

The policemen probably cried out so. 
Poilceman Adachi threatened him with 
the drawn sabre. They confiscated these 
two articles as concrete evidence that 
these articles were being used for criminal 
purposes of betraying people with prayers. 
They, then, left. 

On the following day, namely, 26th, the 
Foundress and Mr. Chitisaburo Koda were 
taken to the Tanbaichi police station. 
The Foundress was detained for 12 days 
and Koda for ten days, in the Nara prison. 

It is recorded : 

“As the policemen came to arrest the 
Foundress, She asked: ‘Whatever bad 
did I do?” The policemen replied, ‘“ You 
are innocent. But people around you are 
bad, and so you, too, are to be taken along.” 
Then, the Foundress said: “I see. Then, 
I will eat something, and ordered a 
servant to serve meal to the officers. She 
took Her own meal and changed dress, 
and, with a smile on Her face, went out 
with the policemen.” 

The Foundress, then, was aged 87 years. 

The anecdote is indicative of Her per- 
sonality. Not only on this occasion but 
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often on other occasions She used to say 
that it was God Who came to take Her 
along and that all people were God’s 
children. Just imagine the sight as She 
was taken along by policemen, with broad 
smiles on Her face. The Foundress was 
such a genial but dignified personality. 

My father elsewhere records the hap- 
penings on that particular night. He 
indicates the extent to which he was 
impressed by the composure and magna- 
nimity shown by the Foundress, as She 
ordered meal to be served to the officers. 
It was as if She viewed them as innocent 
children of God. 

When the Foundress was released from 
the prison, numerous people were there 
to receive Her at the gate. As She 
appeared, they clapped hands and wor- 
shipped Her. People had come from 
various parts of the country ; there were 
several hundred cars and people numbered 
tens of thousand. They escorted Her to 
the gate of the Nakayama mansion, then 
they went back to their respective homes. 
Nobody would enter the premises because 
they knew police was keeping a vigilant 
watch. 

That the Foundress willingly enter- 
tained even policemen as God’s messengers 
and that She did not hesitate to ‘“‘come 
out” and take troubles was evident to 
everybody. As Her suffering was repeated, 
the number of people who turned out to 
receive Her increased. Tens of thousand 
people were there to meet Her and 
hundreds of cars were there to escort 
Her. They, however, were not permitted 
to enter the mansion premises; they just 
stood outside the gate, paid their respect 
to the Kanrodai sanctuary from afar, and, 
content with that, they would depart for 
their distant homes. (to be continued) 
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Next comes the dust of SELFISH LOVE. 
No one can be blamed for affection, but 
the following two kinds of love come 
under the category of mental dust : blind 
love, by which our mind is distracted or 
indulges too much, and prejudiced love, 
which makes distinctions and shows in- 
ordinate love for one particular person. 

For instance, it sometimes happens that 
we dote on our child so much that we do 
not give him a thorough training, both 
physical and mental. Finally he has 
everything his own way, and when he 
is a man we repent of our indulgence. 
There are some people in the world who 
lay a fault of their child to another’s door 
or take away merit from other children 
for the sake of their own. There are also 
some people who neglect their own duty 
for the love of their child or to their own 
disadvantage buy him something unde- 
served. They may even go so far as to 
commit theft or do other wicked things, 
fettered by the bonds of affection for 
their child. 

Weare not only attached to our children, 
but also to the opposite sex. Tnere are 
men who, giving themselves up to women, 
forget their responsibility, dissipate their 
fortune or ruin themselves. There are 
not a few examples in history of a man 
who had paid a noble devotion to his 
country suddenly turned traitor, blinded 
by his affection for an unlawful woman. 
In such a case, his misfortune does not 
stop in his own ruin. If he is bankrupt, 
all his family will sink to the depth of 
misery. If he is engaged in national 
affairs, he will bring calamity upon the 
whole country. His guilt cannot be 
estimated. 

Moreover, there are many parents in 
the world who, though not going so far 
as that, have cares and troubles at heart, 
now feeling worried or anxious, now 
complaining, and now repining, all due to 
the evil passion of “selfish love”, as 
mentioned above. Such people must be 
persuaded of the Divine truth (which must 
be learned from God’s warnings or punish- 
ment) by listening to the teaching of our 
Faith and by relying on God for guidance, 
thus getting rid of evil passion. 

As an example of “prejudiced love”’, 
let us suppose a man who, in charge of 
some children, does not try to be fair to 
all of them, but loves one or two more 
than the others. Or suppose a man with 
his own child or children takes charge of 
a child of another family or has a step- 
child. In that case he is apt to love only 
his own, giving them good things and 
taking good care of them, while he gives 
less good things to the foster-child or 
step-child, making him very uncomforta- 
ble in his home. Tne man’s affection for 
his own falls under the description of the 
mental dust mentioned just now. 

When living in this way, all the members 


of his family become 
prejudiced and per- 
verted in mind. 
There will be no 
peace nor intimacy 
among them; quar- 
rels and fights are 
likely to rise always. 
Eventually both his 
own children and the 
others will become 
bad men, which will 
be a great loss to the 
community. For one 
thing, a prejudiced 
love of this sort is 
contrary to the Way 
of God. One must 
try “to. get “rid of 
prejudiced love, be- 
ing always watchful 
against blind love 
and showing fair 
affection toward all 
members of his household. 

The dust, HATRED, is so called because 
one may hate innocent people who have 
caused him annoyance, people who have 
committed a fault or made a careless 
mistake, or those who seem to him impo- 
lite or rude. In fact, all sorts of hatred 
of others, coming from selfishness and 
hard-heartedness, must be considered as 
dust. 

To illustrate: a mother-in-law behaves 
unkindly to her son’s wife, or a step-parent 
is hard on his step-child, out of spite. 
This spiteful, cruel, selfish mind contains 
the dust of “ hatred”’ which results in the 
neglect and ill-treatment of the one with 
whom we are displeased, and may cause 
us to say something unreasonable to him, 
to grudge what we should give him, or to 
mistreat the hated one while satisfying 
all the others. 

When the hated one does something 
good, we pretend not to notice it; if there 
is fault to find with him, we hasten to 
exaggerate the fault, sometimes going so 
far as to blame him in the presence of 
others. We shall then be rumored as 
cruel and unreasonable in the opinion of 
neighbors. 

The very person that has this sort of 
cruel, selfish mind is prone to show 
prejudiced love as readily as he harbors 
hatred. He must take care to be equipped 
with universal love, with which he should 
warmly treat all human beings; he must 
try his utmost to refrain from hatred, 
whatever fault others may commit or 
however rude they may be; if greatly 
provoked he must try to advise them to 
amend their conduct. 

The dust of ANIMOSITY is so called 
when we have an ill-will against others, 
believing them standing in our way, or 
blaming them for unkindness; or when 
we harbor a grudge, taking their good 
intentions as harmful, or regarding their 
accidental fault as intentional. 

In general, when we reproach others 
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without reflecting on our own_ short- 
comings, and without realizing that our 
bad luck comes from our own innen (fate), 
mental dust is collected. 

When a man, for instance, who has been 
expecting promotion in his office, is 
thwarted in his wishes on account of 
another man’s success, he feels bitter 
against the successful candidate, but is 
unconscious of his own inferiority. 

Furthermore, even if he were more 
talented than his fellow workers and were 
expected to be the first to be promoted, 
yet when persuaded of the Divine law of 
causality, he would come to know that he 
should be more and more content with his 
present status, more modest, and reflect 
and consider his conduct more fully. To 
be vexed with somebody because of the 
belief that the person is standing in his 
way or preventing his promotion is a great 
mistake. 

One who thinks that someone has 
snatched a girl whom he loves, or that 
the girl changed her mind for the man, 
and as a result has a spite both against 
the man and the girl, is forgetting that 
he is grossly mistaken himself and that 
it is he that needs to reform himself. 
Bitterness may lead him to a quarrel, and 
sometimes to violence and bloodshed by 
means of an edged tool, resulting in 
murder. It is to be regretted that we so 
often see enemies cross revengeful swords 
in all ages and in all places. 

Let me mention less important cases. 
Sometimes we secretly blame someone 
else for unkindness, thinking that his 
improper way of speaking of us has led 
us to unpopularity and that he should 
speak of us otherwise. 

Sometimes, when a person out of kind- 
ness points out some fault, we are apt to 
take it amiss, believing him to be doing it 
out of spite. We think he is a bad fellow 
and secretly make up our mind some day 
to find fault with him in revenge. 

(continued on page 3) 
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THE MIKAGURA-UTA 


“ Mikagura-Uta Kogi”’ 
Written by Prof. T. Fukaya 
Translated by H. Mimoto 


THE FIFTH SECTION 


Yo-Kudari-Me 
(The Fourth Stanza) 


The theme of Stanza Four I would 
describe as social co-operation or mutual 
help. This co-operation or mutual help 
of which we speak must be at all times 
the aim and goal of people who walk the 
Path of Tenrikyo. Needless to say, the 
ideal must not remain as just the aim or 
goal; it must be transferred into action. 

With this verse the use of the fan ends 
in the religious dance. A summary of 
the Foundress’ message from verse ‘one’ 
through verse ‘seven’ is as follows: 

It is within the united mind of man and 
wife who persist in faith in spite of ridi- 
cule and opposition that all things are born, 
and it is by the united and harmonious atti- 
tude that they are nourished. In the wor- 
ship ceremony one seeks nostalgically the 
genesis of human creation, re-enacts the 
happiness of God when He first created 
human beings, and joyfully and boister- 
ously partakes in the religious celebration. 
When human beings rejoice in this way, 
God also rejoices, and miraculous aid is 
granted. However, with people who do 
not yet understand the sanctity of the 
principle involved in worship the ac- 
companying musical instruments merely 
sound noisy and bothersome. People who 
are in this stage are unable to receive 
the miraculous salvation of God. This 
causes grief in the heart of God Who 
desires that all humanity may quickly 
learn to worship and enter the life of 
Yoki or joyfulness. God Who is the parent 
of all humanity looks upon people who 
oppose His Will as being His beloved 
children. He wishes to save the villagers 
who try to obstruct the development of 
Tenrikyo in spite of the fact that they live 
so close to His divine Residence. God, 
therefore, instructs that there should be 
mutual respect and co-operation between 
people who have awakened to faith and 
people who have not done so yet. 

God Who is the parent is the ultimate 
source of all things and the only God. 
Human beings who were created by God 
are all brothers and sisters who dwell in 
the bosom of God. For all human beings 
to realize that they are brothers and 
sisters and to help one another out con- 
stitutes the true way of life, the life of 
Yoki gurashi. 

Eighthly: The root of disease is com- 
pletely severed 

The mind becomes more joyful. 
Yattsu: Yamai no sukkiri ne wa nukeru 

Root of disease is completely severed 

Kokoro wa dandan isami kuru 

Mind gradually becomes joyful 
Yanai no sukkiri ne wa nukeru: when 
human beings learn to forsake greed and 


to live the life of mutual help through 
faith, the root of disease is completely 
severed. We must note how the Foundress 
speaks of the root of disease. 

The root of disease refers to bad karma. 
The Foundress taught us ‘“‘ Karma is the 
way of mind.’ Thus, severing of the 
root of disease, in other words, banishing 
of Karma can be accomplished through 
reforming oneself. When we forsake 
selfish considerations which the Foundress 
described as the eightfold dusts, embrace 
the ideal of human brotherhood, and learn 
to live the life of love in which mutual 
help is the paramount consideration, dif- 
ficulties of the flesh disappear. 

Although severing of the root of di- 
sease may seem simple when we examine 
the problem in this way, actually it is 
quite difficult in practice. Even if we 
should feel that we have discovered the 
correct way to live, we tend to revert 
back to the accustomed way. Bad habits 
are extremely difficult to break. 

When we read the instructions we find 
that in helping people with different 
afflictions the Foundress almost invariably 
gave instruction concerning the persons’ 
character. 

Although we have often been criticized 
as obstructing medical administration, we 
find on examining the words “severing 
the root of disease’’ that there is no 
contradiction between the standpoint of 
our religion which gives detailed instruc- 
tion concerning the mind and medical 
science which concerns itself only with 
body phenomena. 

It is a shameful waste and display of 
extravagance to spend large sums of 
money on medical care and to later only 
have recollections of pain and suffering. 
It is when we learn to perfect the per- 
sonality through self-reflection whenever 
faced with bodily illness that we make 
full use of the opportunity (for spiritual 
growth) that we are given. 

Ninthly: Here is the paradise of this 
world 

I too would like to worship there. 
Kokonotsu: Koko wa kono yo no gokuraku 
ya 

Here is this world’s Paradise 

Washi mo haya baya mairi tai 

I too quickly wish to go to worship 
Koko wa kono yo no gokuraku ya: Koko or 
here refers to the original Residence 
where the original Jiba lies. At the 
original Residence the Foundress created 
(the way) for the regeneration of the 
real human being through re-manifesting 
in the worship ceremony the principle of 
human creation from a patternless world. 
It is at the original Residence that the 
Foundress resides in eternal life for the 
sake of wholehearted salvation. It is also 
at the original Residence that human 
beings who have received the miraculous 
guidance and protection of God live in 
Yokigurashi in accordance with the Will 
of God. 

Washi mo haya baya mairi tai : 1 too would 


like to go there quickly to worship. I 
would like to return home to the original 
Residence as quickly as possible. 

The original Residence where man was 
conceived, in other words, his spiritual 
home, should be prepared as a model of 
Yokigurashi so as to be able to afford 
satisfaction to people who nostalgically 
return from different parts of the world. 
The fact that the ideal state or paradise 
does not lie in the far distant other shore 
of the Western Sky, but in this world 
undoubtedly gives a realistic strength to 
the faith of our religion. The life of 
faith must not be a play trifling with ideas. 
It must provide joy and strength to the 
life of each passing day. 

Tenthly : This time the mind 

Has been completely purified:-- 

‘tis most wonderful 
Toodo: Kono tabi mune no uchi 

This time mind within 

Sumikirimashita ga arigatai 

Has been completely purified, wonderful ! 

These lines bring to a conclusion the 
hymn in the Fourth Stanza. When man 
and wife go their way through difficulty, 
hold each other’s hands for mutual help 
and co-operation, triumph over ridicule, 
participate joyfully in worship, and devote 
themselves to the life of faith with the 
magnificent conviction of human brother- 
hood, physical health is granted and the 
mind is led to rejoice. The mind of the 
person who is allowed to return to the 
original Residence, which is our earthly 
Paradise, the source and model of re- 
ligious joy, is indeed unsurpassed in 
purity and joy; there is nothing more 
wonderful than this. 

I feel that we would have to point first 
to the Mikagura-Uta when we are asked 
for a religious classic which a person could 
read over and over again and in which 
he could find, according to the spiritual 
maturity attained by the individual, inex- 
haustible emotional appeal. 

When I recite out loud the Mikagura- 
Uta and participate wholeheartedly in the 
religious dance, I discover from the depth 
of my heart the joy of belonging to the 
faith of our religion. And it is then that 
I feel that the path of our religion will 
develop even more firmly and strongly 
on account of the obstacles which may 
lie in its way. 

(to be continued ) 
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There are many instances in every-day 
affairs of taking things amiss in this way 
and getting more or less bitter against 
others. All this happens in our mind, 
and is invisible to our physical eyes, but 
we are told that it counts as dust. When 
accumulated, finally it may possibly make 
its appearance in the form of disease. 

(to be continued) 
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Japan’s National Sport 
Judo 
By J. Newman 
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Judd is one of Japan’s national sports. 
It is thought to have originated from a 
form of Chinese Wrestling, originally 
designed for self-defence, dating back to 
the middle of the 17th century. 

In 1882 Mr. Jigoro Kano established in 
Tokyo the Kodokan, a training centre 
where people could develop both mind 
and body. He selected from the Chinese 
Wrestling and other Japanese martial 
arts certain techniques which he de- 
veloped and adapted into what is now 
known as Judo (The Gentle Way). 

Size and physical strength are said to 


be of little importance as one uses the 
opponent’s carelessness or weak points to 
overcome him. 

Judo is practised in special halls known 
as doj0’s where the floor is covered with 
Tatami, Japanese straw mats. The play- 
ers wear trousers of a coarse unbleached 
material, extending to halfway between 
the knee and ankle; the body is protected 
by a loose fitting jacket of a similar 
material though usually much stronger, 
this is fastened by a narrow coloured 
belt around the waist, the colour denoting 
the player’s grade. There are six kyu 
grades or beginner’s grades, and these are 
represented by white or brown belts. 
The next grade is dan grade, dan literally 
meaning step. This is indicated by a 
black belt. Dan grades are awarded up 


Randor1 or free practice 


Age: Young people are required. 


Program in Japan: Training in Japanese for one year and a half (Oct. 1, 1959 
to Mar. 20, 1960). On finishing the prescribed course of study, students are 
admitted to the Tenrikyo Missionary Training Course and the short-term 
courses for preachers’ certificate, or may be admitted to Tenri University or 


other Tenrikyo institutions. 


Date for enrollment: October Ist, 1959. 
Accommodation: The Foreign Students’ Home in Tenri, furnished in semi- 


European style. 


Expenses : School expenses and standard living expenses are provided. 

Curriculum: Japanese, Japanese History, 
Music (Japanese songs), Tenrikyo Doctrine, Instrumental Music for Divine 
Service. Visit to historic or scenic spots (about once a month). 


INVITATION TO STUDENTS TO STUDY IN JAPAN 
Overseas Mission Department, Tenrikyo Mother Church 


The Tenrikyo Mother Church is now accepting applications of students of 
Japanese parentage (second or third generation) to go to Japan. Each church 
is cordially requested to urge acceptance of this invitation by all means so that 
the younger generation may experience the Japanese way of living and deepen 
their understanding of or faith in Tenrikyo. 

DETAILS 
Qualification, Scholarship: Applicants are required to be high school graduates. 


Calligraphy, Flower Arrangement, 


to sixth dan primarily for fighting or 
contest ability. After this awards are 
received up to tenth dan usually for 
conceiving new techniques, promoting 
and encouraging Judo. 

Exercise is carried out in one of two 
ways. Firstly, randori. or free practice. 
Here the players move freely around 
the mat employing every method of | 
throwing and defence they know, provided 
they do not hurt their opponent. Here I 
think I should explain the difference 
between Judo and Ju-jitsu. Judd is a 
sport which enables people to play wi- 
thout injury to each other. 

Ja-jitsu is a means of self-defence 
which aims at disarming or crippling 
your assailant in order to protect your- 
self. Secondly, we have kafa or forms. 
Here the player learns a series of throws 
designed to exercise him in control of 
himself and opponent, posture and concen- 
tration. There are many forms of kata. 
Some show how the Samurai of old Japan 
used Judd wearing heavy armour, others 
basic throws and Self-defence. These 
may often be seen at public displays 
none of which would be complete without 
the kata’s. 


Mr. J. Newman: Part-time lecturer, of Tenri 
University. At the same time he is studying 
Judo at the Physical Education College of the 


same University. 
(to be continued) 
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